T. b. Baomaywipenos. TeopeTHKO-METOIOIOTHYCCKUE TOIXOIbI B UCCIICAOBAHUM OyIIMACKAX OHJIAWH-

/COO6IIICCTB

V]IK 316.74
DOI 10.18101/978-5-9793-1709-0-151-154

TEOPETHUKO-METOJOJIOT'HYECKHE ITOAXO /bl
B UCCJIEJJOBAHUHU BYJJIUNHCKAX OHJAWH-COOBIIECTB

© Bagmansipenos Tumyp Batoposny

JIOKTOP COLIUOJIOTUYECKUX HAYK, JOLEHT,

Bypsitckuii rocynapcTBeHHbIN yHUBepcuTeT uMeHu Jlop:xxu banzaposa
Poccus, r. Ynan-VY m

batorovitch@mail.ru

ColyanpHble CETH CTAIM IMPOCTPAHCTBOM AaKTHBHOTO Pa3BUTHS OYAOMHCKHX OHJIAHH-COOOIIECTB,
uiel u mpakTuk. B 3Toi mudpoBoii cpeie BOSHUKAIOT HOBBIE COIMAIbHBIE (DOPMBI B3aUMOICHCTBUS
MEXy I0JIb30BATENSIMU C Pa3HBIMH MPEICTaBICHUAME 0 Oyanu3Me. MHOTHE U3 HUX YacTO He BKIIO-
YeHbl B oQuaidH Oynnuiickie cooOlecTBa M NMPAaKTHKU. DTOT MPOLECC MOXKHO paccMaTpHBAaTh Kak
pa3BuTHe NU(POBON PEITUTHU, CMEIICHHS OHJIAWH U OJIaiiH COLHANIBHBIX CTPYKTYP, IPAKTHK U UICH.
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Social networks opened the space for developing the Buddhist online communities, ideas and practic-
es. In this digital environment, new social forms of interaction are emerging between users with dif-
ferent understandings of Buddhism. Many of them are not involved in offline Buddhist communities
and practices. This process can be seen as the development of a digital religion, a blending of online
and offline social structures, practices, and ideas.

Keywords: Buddhism, Digital Buddhism, Internet, online communities.

The article was supported by RFBR grant No. 20 011 00531 "Russian Buddhism and Social Media:
Digital Transformation of Buddhist Communities".

IIpeanaraemas cTaThs MOCBSALICHA UCCIEIOBAHUIO Pa3BUTHUS OJXOI0B B U3yUCHUH OyAIMiA-
CKUX OHJIaliH-c00011ecTB 1 0coOeHHOCTEH GopMupoBaHus OyIAUICKUX UAEH U TPAKTHK B CO-
[UATBHBIX CETSAX, KOTOPbIE CTAHOBATCS apeHON MeAMaTU3allMU PEeUTMH — B3aUMOBIMSIHUSA
odnaiiH- 1 OHJIANH-COOOIIECTB, CTOJIKHOBEHHS W TEPEIIETEHUS] MHCTHTYIIMOHAIBHO OPOpM-
JICHHBIX PENUTUNA U UHIMBULYaJIbHBIX PEITUTHO3HBIX MPAKTHK, B PE3yIbTAaTe 4ero (opMHUpyeTCs
IU(QPOBOE PEIMTHO3HOE «TPEThE MECTO» W BO3HUKAIOT COOOIIECTBa, MMEoLINe oduaiiH-
aHAJIOTH, ¥ «BUPTyaJbHBIE», TAKUX aHAJIOTOB HE MMEIOIIHE.

Uccnenoanus penurun B VIHTEpHETE CTany aKTUBHO Pa3BHUBAIOIIMMCS HAIpaBICHHEM CO-
BpeMEHHOH commosioruy. 3a nocneguue 20 neT 3Ta 001acTh HCCIENOBaHUN Pa3BHBAlIacCh OT
M3YYEHUS «KHOEp-peTuTumny», KaK PEeTUTHO3HBIX MPAKTHK, TMOSBUBIINXCA B KOMIBIOTEPHBIX Ce-
TAX, K «BUPTYAIbHON PETUTUN», B IPU3MY KOTOPOU TOMAAATH PA3IUUH MEXIY «PeabHBIMI»
Y HOBBIMH «BUPTYaJIbHBIMU» PEIUTHO3HBIMH CTPYKTypaMHu. AMepHKaHCKas HCCIeI0BaTeIbHH-
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na Xaiau KamnOens Beifesnsier Tpy BOJIHBL B Pa3BUTUN MEXIUCIMIUIMHAPHOTO UCCIIEN0BATENb-
ckoro HampasieHus «udpoas penmrus» [Campbell, 2016, c¢. 1-10]. B 90-e rr. XX B. IepBBIC
paboThl MOSIBUJIMCH B paMKaxX MCCIENOBaHUS «KHOEPPEIMIHM» KaK pe3yjbTaTa BIUSHHUS WH-
(OpMaLIMOHHBIX TEXHOJIOTUH W KOMIBIOTEPHBIX CETEll Ha peNUrno3Hoe noseacHue. B paborax
BTOPOH BOJIHBI BHUMAaHHE ObUIO OOpAIEHO Ha IIPOTHBOPEYHS MEXIY peaJbHbIM M BUPTYallb-
HBIM «IIPOCTPAHCTBAMM», CJIEIACTBUEM KOTOPBIX BUAEIOCH BOSHHKHOBEHHE «BHPTYaJIbHOH pe-
JUTUM» ¥ BUPTYAIbHBIX PEIUTHO3HBIX COOOIIECTB U MPAKTUK, CYHIECTBOBABIIMX TOJIBKO B «KH-
OepIpoCTpaHCTBE» M HE COOTBETCTBOBABIIUX «pealbHON» pemurun. Kpucrodep Xnomranm
MPEAIOKII UACK0 O PAIHUYUAX MEKIY OHIANH-PENUTUEN U pelurueid OHJaiH AJIs OTPaXKEHUs
pa3IMyaroNuXxcs Coco0OB PeMruo3HOTo ucnoibp3opanus Matepuera [Helland, 2005, ¢. 1-16].
OH 00paTui BHUMaHHE HA THOKOCTb M «TEKY4ECTb» OHJIaWH-PETUTUH, B KOTOPOH MPOUCXOAMIO
HEOTpaHWYEHHOE B3aMMOJAEHCTBHE MEXIY IOJIb30BaTEeSIMU M BOSHUKAIM HOBBIE (DOPMBI pemy-
TMO3HOCTH ¥ MHTEPAaKTUBHBIX PEJMTHO3HBIX OHJIAHH-MPaKTUK. Penurus oHnaiiH, mo ero MHe-
HUIO, CKOpee BKJrodana (opMbl OHJIAMH-aKTUBHOCTH TPAJAWIMOHHBIX PEIUTHO3HBIX OpraHM3a-
Ui 1 HampaBJieHa Ha MHPOPMHUPOBAHHE MOJIb30BaTeNel 00 X odIaitH-IesITeNFHOCTH.

Ceiiuac, mo MHeHHUIO X. KoMrOern, mpeBanupyer moaxo/l K U3y4eHHI0 CMENICHNs OHJIalH U
ouialiH PETUTHO3HBIX MPOCTPAHCTB M BO3HMKHOBEHHUS HA 3TOH OCHOBE THOPHIHBIX (HOpM
«uudposoit pemurun» [Campbell, 2016, c. 3]. B Takom BuneHnu B HTEpHETE W CBA3aHHOU C
HUM O(JaifH-IesSTeIbHOCTH MPOUCXOIUT (HOPMHUPOBAHHE HOBBIX (JOPM PEIUTUM, Ha KOTOPHIE
OKa3bIBAIOT BO3JICHCTBHE M O(IaliH, U OHJIAMH, a PEIUTHO3HBIC COOOIIECTBA HE TOJIBKO OKa3bl-
BAIOTCsI MIEpe/] BEI30BaMU LU(PPOBOH Cpelibl, HO M aKTHBHO €€ TpPaHC(HOPMHUPYIOT.

ITpuBBIYHAs KaTerOpU3alMs OTpaXKaeT BUACHUE OyA1u3Ma KaKk MUPOBOH PENIUTuH, KaK HEKOe
€JIMHCTBO COOOIIECTB, MCH U MPAKTHK. B NeHCTBUTEILHOCTH K& OyAIu3M NPAaKTUYECKH C ca-
MOTO Hayaya pa3BHBajci KaK MHOXKECTBO IIKOJ M HANpaBJICHUH, JOBOJBHO CJIab0 CBSI3aHHBIX
JpyT € IPYroM, a uzaesi «MUPOBOTo OyAau3Ma» BO3HHKAET BO MHOTOM Kak pe3yibTaT OpHEHTa-
JIMCTCKOTO KOHCTpyHpoBaHHusi. HoBble Meaua cTaHOBATCS mojieM OecHpeLeleHTHOrO Iepecede-
HUSI pa3IHYaroIuXcsl OyIIUACKUX UHCTHTYTOB U MPAKTUK, WACH U MPEACTABICHNUHN, TIOAICPKH-
BAaEMbIX U TPAHCIUPYEMBIX Pa3HBIMHU COOOIECTBAMH U OTAEIbHBIMU HHIUBHIAMH.

C xonma 1990-x rr. B 3apyOeKHBIX HCCIEIOBAaHUAX (OPMHUPYETCS MEXIMCHHUIUIMHAPHOE
HarnpaBJieHHe, u3yJaroliee cBa3b Oyn3Ma, MaTepHeTa n HOoBbIX Menua [Hayes, 1999; Greider,
2002; Buddhism, the Internet, and Digital Media, 2015; Digital Humanities and Buddhism,
2019]. Kak ormeuaet JI. Konnenu, nzyuenne Oynausma B IHTepHETE SBISIETCS BRI30BOM B pa3-
pabOTKe HOBBIX TEOPETHUYECKHX PAMOK ONMCAHMS pacTylledl cBsi3u penuruu U Muteprera»
[Connely. 2015, p. 3869-3882]. B 1994 r. 'apu Paii npeanoxun TepMUH «KHOEpPCaHTXa IS
0003Ha4YeHNsT HOBBIX HHTEPHET-POpM 00BeauHeHnH Bepyoomux [Ray, 1994, p. 60-63]. Yapmss
[Ipebum B 2004 . BeImEeMHUA TpW TUNA OyIIUIACKUX BUPTYaIbHBIX cooOmmecTB [Prebish, 2004,
p. 145]. TlepBsiii TuIl BKIIOYaeT BeO-CAlThl OYIMICKUX TPATUIIMOHHBIX TPYIII JUIS MOBBIIIC-
HUSI KOMQOPTHOCTH KOMMYHHKAIIUK. BTOpOil OXBaThIBaeT «BUPTYyalbHBIE XpPaMbl», CO3JlaBac-
MBbI€ TPAJULHUOHHBIMU CaHIXaMH AJIsl MHTEPHET-IOIOIHEHUS CYLISCTBYIOIMX Y HUX OQIaiiH-
NpOTrpaMM M XpaMoOB. B TpeTbeM e mpejcTaBlIeHbl «YUCThIE OHJIANH-COO0IECTBa», He NMEI0-
nue oguialiH-aHaJIOrOB.

Mopten lllnyrTep omuchiBaeT ABa THNA «OYAIUICKHX» HHTEPHET-PECYpPCOB: BeO-CalThI
TPaOULHUOHHBIX («HOUU(POBHIX») OyIAMHCKUX LEHTPOB, Y KOTOPHIX €CTh (hU3NYECKHUE MECTa
BCTpeY, MEAUTALNH, 00CYKJeHHI U T. 1. Bo BTopoM THIle 0OHApYKHUBAIOTCA CAUTHI HHTEPHET-
co001IecTB «KUOEPCAHTXM», WIEHBI KOTOPBIX JIMIIOM K JIMIy He BcTpedatotcs [Schlutter, 2014,
p. 511].

Bypnuiickne coobIiecTBa Bceria CTPEMILTUCH MCTIOIB30BATh TEXHUYECKHUE TOCTHKEHUS IS
pacipoCcTpaHEeHHs CBOMX MIEH M MPAKTHK, YTO JOKTPHHAIBHO MOAKPEIIISUIOCH KOHIIETITOM «HC-
KyCHBIX cpelcTB» (upaya-kaushalya) kak cnoco0oB mepenaun ydeHHs, aJalTUPOBAHHBIX O]
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YCIIOBUSI MecTa, BpeMeHH W ayautopun. PopmupoBaHue nudpoBoro Oyann3Ma B OHIAKWH-
MPOCTPAHCTBE HAYANIOCHh TOYTH Cpa3y K€ C Pa3BUTHEM WHTEepHeT-KoMMyHuKanuii 1.0 B BHme
MHQOPMAIIMOHHBIX CaWTOB, OIOJUIETEHEH M PacchbUIOK, HHTEPHET-(QOPYMOB, KOTOpBIC MMO3HEE
ObUIM TOTECHEHBI COLMANIBHBIMU CEeTsMH U Onoramu [ AktamoB, bagmaneipenos, LipipeMnuios,
2015, c. 126]. Monaxun u OyIAHCTHI-MUpPSIHE CTalH aKTHBHO WCIIONH30BAaTh WHTEPHET-
TEXHOJIOTHH JJISl TPAHCIISINH OYAIUHACKAX UAEH ¥ TOBHIIICHUS OOIIECTBEHHOMN, MOIUTHIECKOM
1 3KOHOMHYECKOH MOAIEPHKKU.

Kpucrodep Xommana nprBOAUT HHTEPECHBIA IPUMEP C THOETCKUMUA MOHAaXaMU MOHACTBIPS
Hawmrbsin, koTopsie, MOHMMas BaKHOCTH VIHTEepHETa IS TOJIEPIKKH THOETCKOW IHACTIOPHI, B
1996 r. mpoBenu putyan Kanasakpa-TaHTpbl AJis1 OCBALICHUS «KHOEP-TPOCTPAHCTBa» KakK T'H-
rantckort manganel [Helland, 2015, p. 4]. Xamnang cuuraeT, 9To «OPUIHMATLHBIC PEIUTHO3HBIC
OpTraHM3aliy U TPAJAUIIMOHHO-PENIMTHO3HbIE JIOM», OCO3HaBas pacTyliee 3HadeHne MHarepHe-
Ta, MBITAIOTCS €r0 UCIOIb30BATh U HCIIOBEIOBATh CBOIO PEJIMTHIO Tak, KaKk OHHU 3TO Jejalld B
npouutoM. «Heodunuansaeie 1 HeGopMalIn30BaHHBIE PEIUTUO3HBIE TPYIIIBI U JIFOAW, HAXO/S-
IIFEeCS B PEIIUTHO3HOM TIOMCKE», HAUMHAIOT BKIIIOYATHCS B PEIUTHO3HYIO OHIIaiH-IEATEIbHOCTD
COBEPIIICHHO UHBIM, OTKPBITHIM crtocoOoM [Tam ke, p. 8]. B aTol cuTyalninu BO3HUKAIOT IIPOTH-
BOpEUHS MEX]y CYIIECTBYIOIIMMH COOOLIECTBAMH M BBI30BAMH CO CTOPOHBI «MHOYKECTBEHHBIX
COBPEMEHHOCTEI» M «CEeTEeBBIM WHAMBHAyaTn3MoM». Ha mpumepe «BupTyamsHOro Tuberay» oH
OTIMCHIBAET CO3/IaHME THOETCKOW AMACIIOPON OYIIHMIICKOTO «TPEThEero MEeCTa» KaK THOPHIHOTO
cooO1iecTBa, MO3BOJISIONIETO BCTYNATh HE TONBKO B OHJIAHH-COOOIIECTBA, HO U YCHUIIMBAIOIICTO
CETEBbIC CBSI3M BHYTPU THOETIEB, PACCESHHBIX IO BCEMY MHUPY, U (POPMUPYIOIIETO OOIIYIO TH-
0eTCcKyI0 OyIAMICKYIO UACHTUIHOCTD.

HesitenbHOCTh TIpeAcTaBUTENCH OyI0JIOTHYECKOW HAYKH, 4acTo, BIIPOYEM, CBSI3aHHBIX C
COOCTBEHHO PEIMIHMO3HOW TMPAKTHKOW, TaKKe CIOCOOCTBOBANIA PACIIUPEHHUIO «OYIIHIICKOTOY
cermeHta UnTepHeTa. bonee Toro, kak otmeuaer I'peropu ['puB, «pomMaHTH3MpOBaHHEBIE OY-
JMUICKUE WIEH C CaMOro Hadaja OKa3bIBAIH BIMSHUE HA Pa3BUTHE COBPEMEHHOW KOMITBIOTEP-
Hoit Hayku» [Grieve, Veidlinger, 2016, p. 476]. KpynHelimuii uccienoBareinb aMepUKaHCKOTO
oymmm3ma Yapnes [Ipebumr peranpHo omuckiBaeT uctopuio BiusHusS MKT u KoMIbIOTEpHBIX
ceTeil Ha OyJIJOJOTHYECKHE HCCIECNOBAaHUSA W pa3BUTHE OyIIMICKUX OOIIMH YyXe ¢ Hadala
1980-x rr. [ Prebish, 2014, p. 79-92].

B oredecTBeHHON 1 3apy0eKHON OYAJOIOTHN U COIIMOJIOTHH PEJIUTHH M3ydeHue Oyaan3Ma
B VHTEpHETE CcTano OJHUM W3 HanOoJee MEPCIeKTUBHBIX HAIPABICHWH C BEChMa OOIIMPHOU
TEMAaTHKOW, U MHOTHE MOHOTpaduu U COOPHUKH, TIOCBAIICHHBIE U3yYEHUIO UCTOPUU U COBpE-
MEHHOTO COCTOSIHUSI OyJin3Ma, BKIIOYAIOT paszensl o Oymaumsme B MHTepHere. MHTEpHET U
COIMAJIbHBIE CETH BBHICTYIIAIOT MECTOM PEKOHCTPYHUPOBAHUS TPATUIIIOHHOTO TIOJISI PEIUTHO3HO-
TO B3aMMOJICWCTBUS, B KOTOPOM MOHOIIOJNUS IPOU3BO/ICTBA PENIMTHO3HBIX CMBICIIOB MPUHA/IJIE-
JKUT acCOLHUAIUsIM MPOo(ECCHOHANBHBIX CBSIIEHHOCTYXUTeNeH. B OHIalH-TIPOCTPaHCTBE Tpa-
JTUIMOHHBIE PETUTHO3HBIE aBTOPUTETHI U KAHOHBI MTOJIBEPTAIOTCS] HOBBIM BBI30BaM, a MEpapXHH
OKa3bIBAIOTCS HECIIOCOOHBI yAepKaThb MOHOIOJIBHOE TOJIOKEHHUE, MOCKOIbKY (POpPMHPYIOTCS
HOBBIE (DOPMBI IPSMOH MyOITHYHON KOMMYHHKAIIHH.
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